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OVERVIEW

This extensive section of the Catechism establishes the anthropological and theological foundations of Catholic
morality. It begins by defining the dignity of the human person as rooted in their creation in God's image and
their vocation to divine beatitude. The text argues that true freedom is not merely the ability to choose, but
the power to act in accordance with the good; this freedom makes human acts moral and imputable. A significant
portion is dedicated to the formation of conscience, described as the interior sanctuary where man hears God's
voice, yet which requires education by Church authority and Scripture to function correctly. The text adopts a
virtue-ethics framework, detailing the four cardinal virtues (prudence, justice, fortitude, temperance) and the
three theological virtues (faith, hope, charity), explicitly stating that the latter allow believers to 'merit
eternal life.' Finally, it provides a rigorous taxonomy of sin, distinguishing between venial sin (which wounds
charity) and mortal sin (which destroys charity and causes exclusion from Christ's kingdom), necessitating a
specific sacramental remedy. The overarching narrative is one of cooperation: grace initiates, but human will
must actively collaborate to maintain and grow in holiness to attain heaven.

KEY FIGURES

Jesus Christ, St. Thomas Aquinas (implicit in structure), St. Augustine, Abraham

DOCTRINES ANALYZED

1. MERIT AND ETERNAL LIFE

Assertion: The theological virtues are infused by God to make the faithful capable of acting as His children and
of 'meriting eternal life.'

"They are infused by God into the souls of the faithful to make them capable of acting as his children and of meriting
eternal life. (CCC 1813)"

Evangelical Comparison: While Evangelical theology holds that Christ's merit is imputed to the believer by faith
alone (Sola Fide), this text teaches that the believer, empowered by infused grace, actually merits eternal life
through their own moral actions. Paragraph 1821 explicitly states the hope of obtaining the joy of heaven as
'God's eternal reward for the good works accomplished with the grace of Christ.' This suggests a synergistic
soteriology where human cooperation is a causative factor in final salvation, rather than good works being
solely the fruit of a salvation already secured.

2. MORTAL VS. VENIAL SIN

Assertion: Mortal sin destroys charity in the heart and, if unrepented, results in eternal exclusion from God's
kingdom; venial sin only wounds charity.

"Mortal sin... results in the loss of charity and the privation of sanctifying grace... If it is not redeemed by
repentance... it causes exclusion from Christ's kingdom. (CCC 1861)"

Evangelical Comparison: The text establishes a two-tier system of sin. Venial sin is reparable by human charity
and does not break the covenant. Mortal sin (grave matter, full knowledge, deliberate consent) necessitates a
'new initiative of God's mercy' (CCC 1856), implying that a justified person can lose their justification. This
contradicts the Evangelical understanding of the perseverance of the saints and the sufficiency of Christ's
'once for all' sacrifice to cover all sins—past, present, and future—for the believer (Hebrews 10:14).

3. AUTHORITY OF CONSCIENCE

Assertion: Man is obliged to follow his conscience, but this conscience must be formed by the authoritative
teaching of the Church.

"We are... guided by the authoritative teaching of the Church. (CCC 1785)"

Evangelical Comparison: While the text speaks highly of the individual conscience as a 'sanctuary' where God
speaks (CCC 1776), it simultaneously creates a dependency on the Church hierarchy. A 'well-formed' conscience is
one that aligns with Church dogma. This differs from the Evangelical view where the Holy Spirit illuminates



Scripture directly to the believer's conscience (Universal Priesthood), without the necessity of an
institutional magisterium to validate moral judgments.

COMPARATIVE ANALYSIS

Divergence Status: Yes

Theological Gap: The fundamental gap lies in the mechanism of justification and sanctification. For the
Evangelical, justification is a forensic declaration of righteousness based on Christ's work, separate from the
believer's moral progress. For the Catholic text, justification involves an ontological change (infusion of
grace) that makes the believer capable of 'meriting' eternal life (CCC 1813). Consequently, salvation is not a
secure possession based on Christ's promise (John 5:24) but a conditional state that can be lost through mortal
sin (CCC 1861) and must be regained through ritual (Confession). This reintroduces a 'works-righteousness'
dynamic, albeit one described as 'cooperation with grace.'

Shared Values:

Sanctity of human life; Existence of objective moral truth; Reality of Heaven and Hell; Necessity of Grace;
Jesus as Savior

Friction Points:
1. [Critical] Sola Fide — Claims believers 'merit eternal life' through theological virtues and works (1813,
1821).

2. [Major] Sola Gratia — While grace is mentioned as necessary, the requirement for human cooperation to
'merit' salvation dilutes the concept of grace as unmerited favor.

3. [Critical] Christology (Sufficiency of Atonement) — The concept of Mortal Sin implies Christ's sacrifice
does not cover future grave sins automatically; the believer must 're-access' grace through sacraments.

4. [Major] Sola Scriptura — Conscience must be formed by 'authoritative teaching of the Church' (1785), placing
tradition on par with Scripture.

Semantic Warnings:

"Freedom"
In Text: The power to act or not act, attaining perfection only when directed toward God (1731). It is not license but
service to the good.
Evangelical: Often refers to freedom from the curse of the law and the power of sin (Galatians 5:1), not necessarily the
philosophical capacity for self-determination.

Example: In this text, 'freedom' is the capacity to merit reward; in Evangelicalism, 'freedom' is the status of being a
child of God no longer under condemnation.

"Justification"
In Text: A process involving the remission of sins AND the sanctification/renewal of the inner man (implied in 1709/1813).
Evangelical: A legal declaration of righteousness (Romans 4:5).

Example: The text implies justification is a state one grows in or loses; Evangelicals view it as a permanent status.

"Merit"
In Text: The right to a reward (eternal life) due to a good work done in grace (1813, 1821).
Evangelical: Biblically, humans have no merit before God; all is grace (Isaiah 64:6, Ephesians 2:8-9).

Example: The text says we 'merit eternal life'; Evangelicals say eternal life is the 'gift of God' (Romans 6:23).

SOTERIOLOGY

Salvation Defined: Beatitude: Vision of God, participation in divine nature, eternal life (1726).

How Attained: By grace through faith, working in love, cooperating with free will to merit the reward. It is a
process of 'interior growth' (1700).

Basis of Assurance: There is no absolute assurance. One hopes for heaven based on 'good works accomplished with
the grace of Christ' (1821) but can lose salvation through mortal sin.

Comparison to Sola Fide: Explicitly rejected in 1815: 'Faith apart from works is dead... faith does not fully
unite the believer to Christ.' This conflates living faith with the meritorious cause of justification.



MANDATES & REQUIREMENTS

Explicit Commands:

1. Follow the moral law urged by conscience (1706)

2. Seek and love what is true and good (1704)

3. Educate the conscience throughout life (1784)

4. Confess mortal sins to regain charity (implied in 1856)

5. Respect the freedom of others (1738)

Implicit Obligations:

1. Constant self-examination to determine the morality of acts (object, intention, circumstance)

2. Submission to Church teaching to form conscience correctly

3. Pursuit of merit through good works to attain heaven

Ritual Requirements:

1. Sacrament of Reconciliation (Confession) for mortal sins (1856)

2. Frequent the sacraments to maintain moral balance (1811)

EVANGELISM TOOLKIT

Discovery Questions:

1. The text mentions that we can 'merit eternal life' (1813). How do you balance that with the idea that eternal
life is a free gift?

2. If you were to die tonight, does your conscience tell you that you are currently in a state of grace?

3. How do you determine if a specific sin you committed was 'mortal' or 'venial'? Is there a clear list you
follow?

Redemptive Analogies:

1. The Desire for Happiness (Beatitude) — This universal longing cannot be filled by human effort or religious
performance, but only by the person of Christ. [John 6:35 - 'I am the bread of life; whoever comes to me
shall not hunger.']

2. The Wound of Sin — This acknowledges the internal battle Paul describes in Romans 7, pointing to the need for
a deliverer outside oneself. [Romans 7:24-25 - 'Wretched man that I am! Who will deliver me... Thanks be to
God through Jesus Christ our Lord!']

Spiritual Weight:

1. Performance Anxiety / Works-Righteousness [Severe] — The believer is placed on a treadmill of 'merit.' They
must constantly cooperate with grace to earn their final reward. The phrase 'merit eternal life' (1813)
places the burden of final salvation partly on the believer's shoulders.

2. Fear of Mortality (Spiritual Insecurity) [Severe] — The constant threat that a 'mortal sin' could instantly
sever one's relationship with God and lead to hell creates a spiritual life driven by fear of failure rather
than gratitude for safety.

3. Cognitive Load / Legalism [Moderate] — The requirement to analyze every action by object, intention, and
circumstance (1750-1757) to determine its morality creates a hyper-introspective, legalistic mindset.

EPISTEMOLOGY

Knowledge Source: Reason (Natural Law), Conscience (Interiority), and Revelation (Scripture/Tradition).

Verification Method: Alignment with the 'authoritative teaching of the Church' (1785) and the consensus of the
'Christian patrimony' (1763).

Evangelical Contrast: Evangelical epistemology relies on the illumination of the Holy Spirit through Scripture
alone (1 Corinthians 2:12-13). This text adds human reason (Aristotelian ethics) and institutional authority as
necessary filters for knowing moral truth.



TEXTUAL CRITICISM

Dating: 1997 (Latin Typical Edition)

Authorship: Drafted by a commission under Joseph Ratzinger (later Benedict XVI), promulgated by John Paul II.

Textual Issues: The text is a compilation of Scripture, Church Fathers, and Council documents. It treats these
disparate sources as a unified, harmonious voice.


