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OVERVIEW

This section of the Catechism articulates the Roman Catholic doctrine regarding the restoration of spiritual
life following Baptism. It posits that while Baptism confers new life, this life is carried in 'earthen vessels'
and can be lost through grave sin. Consequently, Christ instituted the Sacrament of Penance (Confession) as a
necessary means of 'second conversion' for the baptized. The text details the requirements for this sacrament:
contrition, confession to a priest (who acts in the person of Christ), and satisfaction (penance). It explicitly
claims that while eternal punishment is remitted by forgiveness, 'temporal punishment' remains, requiring
purification through penance on earth or in Purgatory. The text also expounds on the Anointing of the Sick,
transforming suffering into a redemptive act by uniting it with Christ's passion. Central to the argument is the
authority of the Church hierarchy (bishops and priests) to bind and loose sins, a power claimed to be derived
directly from Christ's commission to the Apostles. The doctrine of Indulgences is also explained as a drawing
from the 'Church's treasury' of merits from Christ, Mary, and the saints.
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DOCTRINES ANALYZED

1. SACERDOTAL ABSOLUTION

Assertion: Only priests can forgive sins in the name of Christ; confession to a priest is essential.

"Only priests who have received the faculty of absolving... can forgive sins in the name of Christ. (1495) ...Confession
to a priest is an essential part of the sacrament of Penance (1456)."

Evangelical Comparison: Evangelical theology holds that all believers have direct access to the Father through
the sole mediation of Jesus Christ (1 Timothy 2:5, Hebrews 4:16). This text asserts that forgiveness for post-
baptismal grave sin is mediated exclusively through the ordained priesthood. The requirement to confess to a
human agent to obtain absolution creates a barrier not found in the Evangelical understanding of 1 John 1:9,
which promises forgiveness upon direct confession to God.

2. SATISFACTION AND TEMPORAL PUNISHMENT
Assertion: Forgiveness removes eternal punishment, but temporal punishment remains and must be expiated through
works of penance or Purgatory.

"Raised up from sin, the sinner must still recover his full spiritual health by doing something more to make amends for
the sin: he must 'make satisfaction for' or 'expiate' his sins. (1459) ...temporal punishment of sin remains. (1473)"

Evangelical Comparison: Evangelicalism teaches that Christ's sacrifice was a sufficient propitiation for all sin
—past, present, and future—and its consequences (Colossians 2:13-14). The Catechism introduces a distinction
between 'eternal' and ‘'temporal' punishment, asserting that the believer must pay the debt of temporal
punishment through personal suffering, works, or Purgatory. This implies Christ's atonement was insufficient to
remove all penalty of sin, requiring human addition.

3. TREASURY OF MERIT

Assertion: The Church possesses a treasury of merit consisting of Christ's merits plus the prayers and good
works of Mary and the Saints, which can be applied to others via indulgences.

"This treasury includes as well the prayers and good works of the Blessed Virgin Mary... [and] of all the saints... In
this way they attained their own salvation and at the same time cooperated in saving their brothers (1477)."

Evangelical Comparison: The concept that human beings (Mary and the Saints) can accumulate 'merit' that assists
in the salvation or purification of others is alien to Evangelical theology, which asserts that all human
righteousness is like 'filthy rags' (Isaiah 64:6) and that Christ alone is the source of merit. The text claims
saints 'cooperated in saving their brothers,' a statement that blurs the line between the Savior and the saved.



COMPARATIVE ANALYSIS

Divergence Status: Yes

Theological Gap: The theological gap is centered on the sufficiency of Christ's atonement. The Catechism posits
that while Christ opened the door, the believer must 'make satisfaction' and 'expiate' their own sins through
penance and suffering (1459, 1521). This suggests that the Cross did not fully pay the debt of temporal
punishment. Furthermore, the 'Treasury of Merit' (1476) explicitly adds the works of Mary and the Saints to the
economy of salvation. For the Evangelical, this violates Sola Fide (Faith Alone) and Solus Christus (Christ
Alone), as it requires human works and the merits of other humans to achieve full purification.

Shared Values:

Sin separates humanity from God.; God is merciful and desires repentance.; Christ died to reconcile us to the
Father.; The call to holiness and turning away from evil.

Friction Points:
1. [Critical] Universal Priesthood — Restricts the power of forgiveness to the ordained priesthood, denying the
believer's direct access to the Throne of Grace.
2. [Critical] Sola Fide / Solus Christus — Requires human works of penance and the merits of saints (Treasury
of Merit) to deal with the punishment of sin.
3. [Major] Sola Scriptura — Elevates Tradition and Magisterial authority to define the mechanics of grace and
forgiveness beyond biblical prescription.

4. [Critical] Sufficiency of the Cross — Claims temporal punishment remains after forgiveness, requiring
Purgatory or indulgences.

Semantic Warnings:

"Justification”
In Text: A state that can be lost by sin and recovered by the Sacrament of Penance (1446).
Evangelical: A one-time legal declaration of righteousness by God based on faith (Romans 5:1, 8:30).

Example: In this text, a person is justified, loses it via mortal sin, and is re-justified via Penance. In Evangelicalism,
justification is irrevocable.

"Satisfaction"

In Text: Acts the sinner performs to repair the harm of sin and expiate temporal punishment (1459-1460).
Evangelical: Christ is the propitiation (satisfaction) for our sins; humans cannot offer satisfaction to God.

Example: The text says the sinner must 'make satisfaction.' Evangelicals say 'Jesus paid it all.'

"Confession"

In Text: Disclosure of sins to a priest (1456).
Evangelical: Admitting sin to God (1 John 1:9) or to one another for healing (James 5:16), not for absolution.

Example: The text calls confession to a priest 'essential.'

SOTERIOLOGY

Salvation Defined: A process of 'new life' initiated at Baptism, maintained by the Eucharist, and restored by
Penance if lost.

How Attained: Through the sacraments (ex opere operato) combined with faith and works of satisfaction.

Basis of Assurance: No absolute assurance; confidence is based on recent absolution and current intent not to
sin.

Comparison to Sola Fide: Explicitly rejected in practice; faith alone is insufficient to remove the 'temporal
punishment' of sin or to restore grace after mortal sin without the sacrament (1446, 1472).

MANDATES & REQUIREMENTS

Explicit Commands:

1. Confess all mortal sins to a priest at least once a year (1457).



2.
3.
4.

Perform the penance imposed by the confessor (1460).
Do not receive Communion if aware of mortal sin without prior confession (1457).

Call for a priest when in danger of death or serious illness (1516).

Implicit Obligations:

1.
2.

3.

Examine conscience regularly.
Accept suffering as a means of expiating sin (1460, 1473).

Seek indulgences for oneself and the dead (1471, 1479).

Ritual Requirements:

1.
2.

3.

Auricular confession (speaking sins to a priest).
Anointing with oil blessed by a bishop (1519).

Viaticum (Eucharist) at the moment of death.

EVANGELISM TOOLKIT

Discovery Questions:

1.

The text mentions that we must 'make satisfaction' for our sins (1459). When Jesus said 'It is finished' on
the cross, what part of the payment for sin do you feel was left unpaid?

If you died immediately after confession, would you go straight to heaven, or is there still 'temporal
punishment' to deal with? How does that make you feel about the sufficiency of Christ's death?

Paragraph 1477 says the 'treasury of the Church' includes the good works of Mary and the saints. Why do we
need their good works if Christ's righteousness is infinite?

How do you interpret 1 John 1:9 ('If we confess our sins, he is faithful and just to forgive us') in light of
the requirement to confess to a priest?

Redemptive Analogies:

1.

The Prodigal Son — In the parable, the Father runs to the son and embraces him xbeforex the son can offer to
work as a servant. The Father restores him fully based on relationship, not restitution. [Luke 15:20-24]

The Desire for a Clean Slate — The human heart longs for the burden of sin to be lifted. The Gospel offers
this permanently through justification, not temporarily through repeated rituals. [Hebrews 10:14-18]

Spiritual Weight:

1. Uncertainty/Fear [Severe] — The believer 1lives with the constant possibility of ‘'shipwreck' (losing
salvation) via mortal sin. They can never be fully assured of their standing before God, as it depends on
their last confession.

2. Works-Righteousness [Moderate] — The concept of 'temporal punishment' creates a debt-ledger mentality. Even
after forgiveness, the believer must 'pay back' through penance or Purgatory, obscuring the joy of total
forgiveness.

3. Dependency [Moderate] — The believer is spiritually dependent on the availability and judgment of a human
priest for reconciliation with God, creating a bottleneck to grace.

4. Anxiety of Completeness [Severe] — Paragraph 1456 requires recounting all mortal sins in confession. The fear
of forgetting one or not being 'contrite enough' can lead to scrupulosity (0OCD-like spiritual anxiety).

EPISTEMOLOGY

Knowledge Source: Scripture interpreted by Tradition and the Magisterium.

Verification Method: Adherence to the 'law of the Church' (1462) and the 'Magisterium' (1466).

Evangelical Contrast: Evangelical epistemology validates truth by Scripture alone (Berean principle, Acts
17:11). This text validates truth by the authority of the Church hierarchy to 'bind and loose,' placing the
Church as the arbiter of truth rather than the submissive recipient of it.



TEXTUAL CRITICISM

Dating: 1997 (Latin typical edition)
Authorship: Promulgated by Pope John Paul II; drafted by a commission led by Joseph Ratzinger.

Textual Issues: The text synthesizes Scripture, Patristics (Fathers), and Council decrees seamlessly, treating
them as a unified voice of 'Tradition' rather than distinct historical layers.



